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1. Introduction

Stephen Howe’s bookfrocentrism: Mythical pasts and imagined hofmes
is in the first place a contribution to intellectirstory, and as such it is a
fair piece of scholarship. Its breadth of argumant] the depth of reading
supporting it, are impressivAfrocentrismis one of the first books to map
out in detail, from its remoter origins to its cemtporary ramifications and
high-profile manifestations, one of the most sigaift intellectual and
political movements of the world today. The booknis longer unique,
though. For instance, recent French work has greaktiled to our under-
standing of Cheikh Anta Diop and of Afrocentristvements in general;
and where Howe’s book spends one substantial ahaptethe Black
Athena debate as initiated by Martin Bernal, there is at fgrowing
literature of writing$ which largely converge, and in part go beyond, the

© 2010 Wim van Binsbergen

1 An earlier version of this paper was presenteith@iColloque sur I'Afrocentrisme,
Centre de Recherches Africaines, Université desRafBorbonne), 2nd May 2000; | am
grateful to Richard Banégas, Francois-Xavier FdayeClaude-Héleéne Perrot, and the
journal Politique Africainefor their invitation; and to Stephen Howe for a g@eyus re-
sponse. A dramatically shortened version of thigegpavas published as: van Binsbergen,
Wim M.J., 2000, ‘Le point de vue de Wim van Bingpar, in: ‘Autour d'un livre.
Afrocentrism de Stephen Howe, éffrocentrismes: L’histoire des Africains entre Etgyp
et Amérique de Jean-Pierre chrétien [sic], Francois-Xavienveédle-Aymar et Claude-
Héléne Perrot (dir.), par Mohamed Mbodj, Jean Cepah Wim van Binsbergen’,
Politique africaing no. 79, Octobre 2000, pp. 175-180.

2 Howe, Stephen, 1998frocentrism: Mythical pasts and imagined horlesndon /
New York: Verso, first published 1998.

3 Fauvelle, F.-X., 1996, ’Afrique de Cheikh Anta DigpParis: Karthala; Fauvelle-
Aymar, F.-X., Chrétien, J.-P., & Perrot, C.-H., BQ@ds. Afrocentrismes: L'histoire des
Africains entre Egypte et AmériquRaris: Karthala.

4 Cf. Lefkowitz, M.R., & MacLean Rogers, G., eds, 198%ack Athena revisited
Chapel Hill & London: University of North CarolinRress; and far more positively

252



things Howe has to say on this Afrocentrism-relat@pic. But even so,
Howe’s book is a standard work and will remain@oykears to come.

However, Stephen Howe was a political actividiole he became an
academic writer, and his book despite its unmigikkacademic qualities
is less a contribution to detached scholarship #ramstance of political
polemics. Its aim is not only to depict the Afrotrest movement and to
trace its trajectory through the last two centuakmtellectual and political
global history, but also to pass an intellectuaplitgal and moral
judgement on that movement. Unmistakably, the autitends his book to
constitute Afrocentrism’s definitive denunciatiddis primary motivation
is profound alarm over what he (with many otheoserfost Mary Lefko-
witz)® sees as the sell-out of intellectual and moralieslfor the sake of
Black, mainly African American, consciousness-ragsiThese opponents
of Afrocentrism are united by a common reasoningctvimight be sum-
marised as

‘should we allow the standards of scholarship to ab@andoned
merely for the sake of letting a few African Amems forget such
trifles as slavery and the Black ghetto?’

If historical truth, intellectual and pedagogicagtity, the canons of logic
and proof are to be violated for the sake of bogsBlack identity, then
Afrocentrism is among the greatest contemporangatisr to mankind, at a
par perhaps with environmental destruction and AlBposing Afro-

centrism would be every intellectual’s duty, anda¢cand Lefkowitz lead

towards Bernal: Berlinerblau, J., 199B8eresy in the University: The Black Athena
controvery and the responsibilities of Americanellectuals New Brunswick etc.:
Rutgers University Press; van Binsbergen, Wim ML996, ‘Black Athena and Africa’s
contribution to global cultural history’,Quest — Philosophical Discussions: An
International African Journal of Philosophy996, 9, 2 / 10, 1. 100-137; the present
volume in its earlierTAMANTAVversion; alscf. idem 2000, ‘Dans le troisiéme millénaire
avec Black Athena?’, in: Fauvelle-Aymer al, Afrocentrismeso.c.,, pp. 127-150.

5 Lefkowitz, M.R., 1996, Nt out of Africa: How Afrocentrism became an exciase
teach myth as histopy\New York: Basic Books; and: Lefkowitz & MaclLeamgers,o.c.
In addition to their shared views of AfrocentrisnmdaBlack Athena(cf. Howe,
Afrocentrism o.c., p. 9f), there is a very striking literal paralleetween Lefkowitz and
Howe: both present, aneccdotically, the picturesgemil of their conversation with an
Afrocentrist Black female student, who in Lefkovétzase claims for a fact that Socrates
was Black (Lefkowitz, M.R., 1996, ‘Ancient histormodern myths’, in: Lefkowitz &
MacLean Rogersp.c, pp. 3-23; p. 3; cf. Arnaiz-Villenat al. (Arnaiz-Villena, A.,
Dimitroski, K., Pacho, A., Moscoso, J., Gomez-Casdtl, Silvera-Redondo, C., Varela,
P., Blagoevska, M., Zdravkovska, V., Martinez-La$,2001, ‘HLA genes in Macedon-
ians and the sub-Saharan origin of the Greékissue Antigenss7, 2: 118-127), and in
Howe’s case Afrocentrism, o0.G p. viii) turns out to be ignorant of centuriesWest
African gold mining and trading. One can only woney the combination of Black,
female, and ignorant should be so irresistable inhdiating at the same time, to both
writers, one of which female and — as far as atassi concerned — a noted feminist.
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the way.

Even though completely unsympathetic, if oneaisifiar with current
Afrocentrist writings one cannot help agreeing witleir identification of
the deficiencies endemic to that genre: the pooolacship; the amateurish
and autodidactic approach to grand historical aothparative themes
without systematic use of obvious sources and ksttail method§;the
Afrocentrist authors’ manifest and deliberate ifolafrom current debates
and current advances in the fields of scholarshgy touch on; and the
occasional lapses into Black racism. On all thesatp Howe has sensible
things to say. He presents well-chosen and conmnekamples of the ills
of Afrocentrism. | find myself in agreement with otuof the details of his
writing. | particularly admire his uncompromisingascé against any
introduction of race-based arguments in acadentbatée— a weakness by
which Afrocentrists, and Bernal, have often emissed even their most
sympathetic readers.

2. In vindication of Afrocentrism

However, where Howe and | fundamentally disagrewiik regard to the
extent of dismission that Afrocentrism calls forowk’s book ends with a
note of tragedy: how regrettable that the paradmfefie modern global
history of Black people have ended them up withhsaccollection of
deeply cherished untruths as constitutes AfrocantriFor him, Afrocentr-
ism is largely what in our Marxist days we useaatl false consciousness
a view of reality which is systematically distorteshd which can be
explained from the historical trajectory traversed:ecent centuries, by the
collectivity holding these views. Where Howe findfocentrism by and
large intolerable it is because, in the contexthef politics of identity on
which the postmodern world revolves, it is no langelitically correct, yea
it is more and more even politically impossible, gablicly ignore or
dismiss the Afrocentrist claims; hence their insieg influence in the
U.S.A. educational system. For HotWwas for me, the central issue here is
the truth value of Afrocentrism.

Howe asserts himself as one primarily interestedhim politics of
history writing, but he fails to elaborate on tlwnhidable philosophical

6 Yet dismissive statements of this nature neecetmade with the greatest care. E.g.
when Howe declares that no Afrocentrist has evereda serious study of an African
society (neither has Howe), he contradicts himsgkn discussing (Howéfrocentrism
0.Cc, p. 219)The Rebirth of African Civilizatioby the later Afrocentrist Chancellor
Williams (Washington D.C.: Public Affairs Press619, as precisely such a study.

7 E.g. Howe Afrocentrismo.c., p. 112 n. 9, 226.

8 Howe, Afrocentrismo.c., p. 6.
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question of what constitutes truth in historicahlgsis® If yet he insists on
calling the Afrocentric version of historgythical(obviously reserving the
claim to non-mythical truth for the non-Afrocentrisistory of his own
favourite brand), he sadly misses the opporturfitgxploring the possibly
mythical dimensions of mainstream historiographythle present argument
| shall briefly outline what | see as the mythicsthecifically hegemonic,
tendency of mainstream North Atlantic history, asfconted by Afrocentr-
ism; but obviously our present context is not thestnsuitable one to
pursue the general epistemological implicationstlms problem any
further.

Howe’s special expertise in British anticolorpallitics, a modern topic
whose historiography hinges on an abundance ofenrgources, renders
him apparently incapable of appreciating the dyramf the production of
African history. In the latter field it is not south unequivocally docu-
mented facts which inform the writing of historythoftert’ the permuta-
tion of theoretical models which help to shed lightmarginally available
shreds of factual evidence, including oblique ngahistatements which

9 From the very extensive literature on the epistemoof historiography | merely
cite: Aron, R., 1961Introduction to the philosophy of history: An essaythe limits of
historical objectivity Boston: Beacon; Atkinson, R.F., 19 howledge and explanation
in history, London: Macmillan; Collingwood, R.G., 194%he idea of historyOxford:
Clarendon Press; Croce, B., 1928story: Its theory and practiceNew York: Harcourt
Brace; Dilthey, W., 1927, ‘Der Aufbau der geschiichien Welt in den Geisteswissen-
schaften’, in: Dilthey, W.Gesammelte Schriften, Vlleipzig: Teubner; Dray, W., 1957,
Laws and explanation in histgrpxford: Oxford University Press; Goldstein, L.1976,
Historical knowledge Austin: University of Texas Press; Hempel, C.@942, ‘The
function of general laws in historyJournal of Philosophy29: 35-48; Meiland, J.W.,
1993, ‘Historical knowledge’, in: Dancy, J., & Eo&, eds.A companion to epistemol-
ogy, Oxford / Cambridge (Mass.): Blackwell’s, firstigished 1992, pp. 176-178; Putman,
H., 1981,Reason, truth and histarfCambridge: Cambridge University Press; Veyne, P.,
1984, Writing history: Essay in epistemolagpliddletown: Wesleyan University Press.
Transcontinental historiography has meanwhile lreeognised to pose its own specific
philosophical problemscf. Bhabha, H., 1990, edNation and narration London:
Routledge;idem 1992, The location of cultureLondon: Routledge; Spivak, G.C., 1987,
In other worlds: Essays in cultural politicdlew York: Methuenjdem 1990,The post-
colonial critic: Interviews, strategies, dialogyekondon: Routledge; Rattansi, A., &
Westwood, S., 1994, edRacism, modernity and identity: On the westerntfrbondon:
Polity Press; Young, R.O., 199®%/hite mythologies: Writing history and the Wddéew
York: Routledge. For the specific field of Africatistory, cf. Mudimbe, V.Y., 1988The
invention of Africa: Gnosis, philosophy, and thaler of knowledgeBloomington &
Indianapolis: Indiana University Press / Londonri@y; MacGaffey, W., 1986, ‘Epistem-
ological ethnocentrism in African Studies’, in: Jewiecki, B., & Newbury, D., 1986,
eds.,African historiographies: What history for whichriga?, Beverly Hills: Sage, pp.
42-48.

10 with some but not total exaggeratiocf. van Binsbergen, Wim M.J., 1981,
Religious Change in Zambia: Exploratory studiesndon / Boston: Kegan Paul Inter-
national;idem 1992, Tears of Rain: Ethnicity and history in central wersa Zambia
London / Boston: Kegan Paul International.
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might or might not contain kernels of historicalttr. In the context of
African history (a discipline obviously relevant tthe study of
Afrocentrism), the distinction between truth andtimis far less evident
than Howe suggests. Let us once more dgéake following assertion by
Jan Vansina, the nestor of African history, indnsique of Luc de Heusch:

‘All history as reconstruction of the past is oluese mythical? Myths are held to
be “true.” De Heusch is to be faulted for not ngiall*® the traditions about the
past, however recent that past, and consideringh theyth. But, conversely,
historical accounts reflect the past. The well-kngwoblem is to find exactly how
a set of data reflects the past as well as howxjresses the present. The
succeeding problem, then, is how to reconstruciptiet most objectively, and in
doing so create a new myth. Not because the acdésumit true, but because it
will be held to be truet*

For Howe the truth value of Afrocentrism is zein, other words
Afrocentrism is entirely mythical. For me, very nhu¢o the contrary,
Afrocentrism (despite all its endemic defects anrsed up above) does
contain a kernel of truth, in the form of testaligpotheses about the
possible contributions which Africans may have msuleards the world-
wide development of human culture. Such a positias important polit-
ical and critical implications. For if there is evéhe remotest possibility
that some of the Afrocentrist tenets (however uaksly in their present
elaboration and substantiation) might yet be corgnl when restated in a
scholarly manner and investigated with state-oféttescientific methods,
then the wholesale dismissal of Afrocentrism carsioply be the positive,
enlightened gesture Howe (and Lefkowitz) claimoitbie. Such dismissal
risks to be a confirmation of thetatus quoa continuation of the processes
of exclusion and exploitation to which Black peqpieside and outside
Africa, have been subjected for centuries. Hereetigea political role to be
played by the odd person out: the scholar and golsitwho for lack of
Black or African antecedents cannot be suspectebeofg on a mere
conscious-raising trip, and who yet, for respe@abtholarly reasons,
defends views similar to or identical with those thé Afrocentrists?

11 Cf. above, p. 60.

12 Original footnote deleted.

13 Original emphasis.

14 vansina, J., 1983, ‘Is elegance proof? Structsmaland African history’History
in Africa, 10: 307-348, p. 342.

15 This is where Jean-Loup Amselle (Amselle, J.-0QP, Branchements: Anthropo-
logie de l'universalité des culturesParis: Flammarion) goes wrong when chiding
Cathérine Coquery-Vidrovitch and myself (p. 98, Xpdor siding with Afrocentrism. In
his opinion we could only have done so in an acdigmic bid to curry favour with the
Afrocentrists (to obtain what kind of scarce resesrthey have to dispense? access to
power? to research locations? to rare documerfgP)that one could defend Afrocentr-
ism as a scholarly position of integrity is unthablke to him. In the same move (p. 97), for
Amselle, Bernal'apparait emblématique des rapports qu’entretierinies juifs améri-
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Martin Bernal's has been such a case, and ineyitdidre have been
numerous attempts (not all of them totally uncoowig) to deny his

integrity, to emphasise the differences betweensaifmand the certified,

Black Afrocentrists, and to demolish his scholgosdmd the conclusions to
which it has led him; however, there have also beanes vindicating

Bernal and urging that his research initiatives&eied on°

3. Personal intermezzo: Comprehensive corresporageincspace
and time

My own case is formally similar to Bernal's althdughe scope of my
scholarship and my public exposure have been st maee limited as to
make the comparison an imposition on my part. | aruropean born,
light-skinned scholar who for decades has conducesgarch on and
around Africa, both localising and comparative,hbsynchronic-anthropo-
logical and historical. For the past ten y&atshave effectively combined
this identity as a North Atlantic empirical socsdientist with that of an
African-initiated diviner-priest; and for the pahktee years with that of an
academic philosopher, exploring interculturalityaakey to the globalising
world of today. Socially and ethnically | have neason to pose as an
Afrocentrist, but emotionally, spiritually and setdically that is what |
have become. In my recent academic work, therefonas been one of my
central concerns to thresh testable scientific thgmes out of the ideolog-
ical and otherwise defective writings of the Afrotiests, and to actually
put these hypotheses to the test. | have beerkdbguthe — also for me —
unexpectedly great extent to which their empirtoath would appear to be
confirmed.

Around 1990, during field-work in Francistown, Bwana, my personal
itinerary from ethnographer to intercultural phdpser brought me to an
intriguing point, where on the one hand | affirntbd local cultural specif-
icity of Southern African religion, and on the otheand the world-wide
ramifications enshrined in that religion were fdutly driven home to me.

cains avec leurs compatriotes noirsa remarkably sweeping statement, in which Arasell
as a recognised authority on ethnic relations egifiace, ignores the well-documented
tense relationship between Jewish and Black etiescin the 28-century U.S.A. (e.g.
Berlinerblau, 0.c), and, for the sake of his argument, applies (mithout a sinister
precedent in recent European history) the rublzntof fully-fledged Jewish identity to
Bernal — a gentile upper-class British American ignant with a Jewish maternal
grandmother, and with mere dreams of his pareme¢sry’s remote and diffuse Jewish
past — as Sephardic Jews by the name of Bernakih@born’, migrating to Ireland after
the 1492 Reconquista, but effectively assimilatimgye.

16 See Chapter 1 of the present collection.

17 The bulk of this text was written in 2000.
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In that year | became a Southern African divineegit asangomaln the
process | acquired the mysterious rough wooderetalmf thesangoma
oracle, consecrated in the blood of my sacrifigahts and periodically
revived by immersion in rain water and by the aggilon of the fat of
these animals. These tablets seemed to represerdpitome of strictly
local cultural particularism. It was as if they hd@gken from the very soil of
rural Southern Africa at some indefinite Primordide, and the same
seemed to apply to the interpretation scheme whames the sixteen
specific combinations that may be formed by thdetasbwhen these are
ritually cast. The local oracle of four tablets Heen described by mission-
aries as long ago as four hundred yé&rghe old woman like a stone’,
‘the old male witch like an axe’, ‘itching pubicihdike a young woman’s’,
‘the uvula like a youthful penis’ — this is how thaur tablets are (nick-)
named, and their various recognised combinationg ltannotations of
witchcraft, ancestors, taboos, sacrificial dane@es] all varieties of local
animal totems. What could be more authentic andemidrican? Not for
nothing had I, at the time, described my initiat{@hich, after more than
twenty years of work as a religious and medicahegologist, made me
an accomplished and recognized specialist in amcafr divination and
therapy system) as

‘the end point of a quest to the heart of Africsysnbolic culture™®

Yet | soon had to admit that this romantic angblioitly hegemonic
suggestiof? of extreme locality was a mere illusion, under ebhiurked a
reality which had enormous consequences for myrétieal and existential
stance as an ethnographer and a world citizenintegretational scheme,
right up to the nomenclature of the sixteen comimna, turned out to be
an adaptation of

(a) tenth-century (C.E.) Arabian magic, notably theimition system
known asiilm al-raml or sazt al raml (see Chapter 9 aboveith

(b) a Chinese iconography (consisting, just like thendas Chinese
S &% yi jing (I Ching) oracle2! out of configurations of whole and

18 Cf. dos Santos, J., 1901, ‘Ethiopia oriental, and &adEthiopia’, in: Theal, G.M.,
ed.,Records of South Eastern Africdape Town: Government of the Cape Colony, VII,
pp. 1-182 (reprint of the original edition of 160983-383 (English translation).

19 van Binsbergen, Wim M.J., 1991, ‘Becoming a sargoReligious anthropolog-
ical field-work in Francistown, Botswanalpurnal of Religion in Africa2l, 4: 309-344,
p. 314.

20 Conrad, J., 1971Heart of darknessNew York: Norton Critical Editions, first
published 1899.

21 Cf. Shaughnessy, Edward L., 1993, ‘| Chigfgs (Chou &5 1), in: Loewe,
Michael, ed.,Early Chinese texts: A bibliographical guidBerkeley: Society for the
Study of Early China, and the Institute of EastafssStudies, University of California,
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broken lines), and at the same time
(c) astrological implications such as had been elabdranother
fifteen or twenty centuries earlier, in Ancient Mpstamig?2

The local cultural orientation in which the inhaits of Francistown had
entrenched themselves, turned out not to be dhalincarnation of absol-
ute and unbridgeablathernessbut — just like my own cultural orientation
as a North Atlantic scholar — a distant offshootlaf civilisations of the
Ancient Near East, and like my own branch of sageric had been
effectively fertilised by an earlier offshoot frailme same stem: the Arabian
civilisation? | had struggled with the other, as if it were arassailable,

Berkeley, pp. 216-228; Legge, J., 1993, ed. &ItChing / Book of Change£hinese-
English bilingual series of Chinese classics, BgijiHunan Publishing House; Hook, D.
ffarington, 1975,The | Ching and mankind.ondon / Boston: Routledge & Kegan Paul
(with interesting African parallels); Wilhelm, Rr,, | Ging: Das Buch der Wandlungen, I-
Il, Jena: Diederichs.

22 Thompson, R. Campbell, 1900he reports of the magicians and astrologers of
Nineveh and Babylon in the British Museum,dndon: Luzac; Bezold, C., 1919, ‘Sze Ma
Ts'ien und die babylonische AstrologieQstasiatische Zeitschrjft1919, 8: 42-49;
Weidner, Ernst, 1923, ‘Astrologische Texte aus Bxalidi: Ihre sprachliche und kultur-
historische Bedeutung’Archiv fur Orientforschungl1: 1-8, 38-43; Pingree, David, &
Brunner, C., 1987, ‘Astrology and astronomy in Iram: Yarshater, Ehsan, ed.,
Encyclopaedia IranicaLondon & New York: Routledge & Kegan Paul, Il, 8871;
Pingree, D., 1978The Yavanajataka of Sphujidhvajdarvard Oriental Series 48, I-II,
Cambridge (Mass.) / London: Harvard University Brdsffers, in addition to the
monographic argument, a full world history of akigy by the world’s greatest specialist);
Hunger, H., 1992Astrological reports to Assyrian kings, State aves of Assyria, VIJI
Helsinki: Helsinki University Press; Baigent, M.994, From the omens of Babylon:
Astrology and Ancient Mesopotamidarmondsworth: Arkana / Penguin Books; Walker,
Christopher B.F., 1989, ‘A sketch of the developmehMesopotamian astrology and
horoscopes’, in: Kitson, A., edHistory and astrology London: Mandala, Unwin
Paperbacks, pp. 7-l4dem [ additions by Galter, Hannes, & Scholz, Bernhdyd
‘Bibliography of Babylonian astronomy and astrolpgy: Galter, Hannes, & Scholz,
Bernhard, 1993Die Rolle der Astronomie in den Kulturen Mesopotami Beitrage zum
3. Grazer Morgenlandischen Symposion (23.-27. S@dpte 1991) Graz: Grazer
morgenlandische Gesellschaft, pp. 407-449; RelBgr1995,Astral magic in Babylonia
Transactions of the American Philosophical Soci8fy, 4, Philadelphia: The American
Philosophical Society; Koch-Westenholz, U., 1999esopotamian astrology: An
introduction to Babylonian and Assyrian celestialidation, Copenhagen: Carsten
Niebuhr Institute of Near Eastern Studies.

23 Van Binsbergen, Wim M.J, 1994, ‘Divinatie met vi¢abletten: Medische
technologie in Zuidelijk Afrika’, in: van der Geest.D.M., ten Have, P., Nijhoff, G., &
Verbeek-Heida, P., eddde macht der dingen: Medische technologie in cekliper-
spectief Amsterdam: Spinhuis, pp. 61-11lidem 1995, ‘Four-tablet divination as trans-
regional medical technology in Southern Africidurnal of Religion in Africa25, 2: 114-
140; idem 1996, ‘Transregional and historical connectiofiaur-tablet divination in
Southern Africa’ Journal of Religion in Africa26, 1: 2-29jdem 1996, ‘The astrological
origin of Islamic geomancy’, paper read at The 8gcifor the Study of Islamic
Philosophy and Science / Society of Ancient GrebitoBophy 15th Annual Conference:
“Global and Multicultural Dimensions of Ancient drMedieval Philosophy and Social
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utterly alien totality; but parts of it turned oubn second thoughts, to be
familiar and kindred, and accessible.

This amounted to a head-on collision with the arttreory of classic
cultural anthropology since the 1930s: the histdramd cultural specificity
of distinct, for instance African, societies; thesamption of their being
closed onto themselves and bounded; of their hagingique internal
integration and systematics; in general, the ided something like ‘a
culture’ existst4 and especially, the dogma that the investigatirgtiN
Atlantic scholar’s culture, and the investigateth&’ culture outside the
North Atlantic region, share no historical rootsatgoever.

Distancing myself from these paradigmatic dogmadNon-Western
Studies, was for me the trigger to start a compreire research project,
which has meanwhile resulted, among a host of gqthélications, in the
earlier, TAMMANTA version of the present collection (1997), andoakb
manuscript entitledslobal Bee Flight: Sub-Saharan Africa, Ancient Egyp
and the World: Beyond the Black Athena thé&sis

The latter study was to be based on a similaough the Looking-
glasg® experience as | had in connection with the Fraowis divination

Thought: Africana, Christian, Greek, Islamic, Jdwidigenous and Asian Traditions”,
Binghamton University, New York, Department of BRibphy / Center for Medieval and
Renaissance studies, at:
http://shikanda.net/ancient_models/BINGHAMTON%2063®if; idem 1996, ‘Time,
space and history in African divination and boaedrgs’, in: Tiemersma, D., & Ooster-
ling, H.A.F., ed.,Time and temporality in intercultural perspecti&udies presented to
Heinz Kimmerle Amsterdam: Rodopi, pp. 105-125; and Chapter 9thaf present
collection.

24 Cf. my inaugural in the chair of intercultural philgéy, Erasmus University
Rotterdam: van Binsbergen, Wim M.J., 1999ulturen bestaan niet’: Het onderzoek van
interculturaliteit als een openbreken van vanze#kpndheden Erasmus University
Rotterdam, Rotterdam: Rotterdamse Filosofische i€udEnglish versionidem 1999,
‘“Cultures do not exist”: Exploding self-eviders in the investigation of Intercultur-
ality’, Quest, An African Journal of Philosoph$3, 1-2, special issue: Language &
culture, pp. 37-114; also inidem 2003, Intercultural encounters: African and
anthropological lessons towards a philosophy ofeiiatilturality, Berlin / Boston /
Muenster: LIT, pp. 459-533.

25 On the abortive MSlobal Bee Flightcf. Chapter 12 of the present volume. The
draft eventually became a long article: van Bingbar Wim M.J., 2010, ‘The continuity
of African and Eurasian mythologies: General thBcaé models, and detailed compar-
ative discussion of the case of Nkoya mythologyrfréambia, South Central Africa’, in:
Wim M.J. van Binsbergen & Eric Venbrux, eddew Perspectives on Myth: Proceedings
of the Second Annual Conference of the Internatiokesociation for Comparative
Mythology, Ravenstein (the Netherlands), 19-21 Aydqe008 Leiden / Haarlem: Papers
in Intercultural Philosophy and Transcontinentalnarative Studies, pp. 137-215,
preprint at:
http://shikanda.net/topicalities/binsbergen_continafrican_eurasian_mythologies.pdf .

26 carroll, L., 1998, ‘Through the looking-glass: Amthat Alice found there’, in:
idem 1998, The complete illustrated Lewis CarrplVare: Wordsworth, this edition first
published 1996, pp. 126-250, text first publish&d 1L
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system. In the mid-1990s, | went through my variauscles on western
Zambian kingship in order to collect these in agknvolume. This was
shortly after | had spent a year at the Netherldndstute for Advanced
Study (NIAS), Wassenadf,n 1994-95, as the only Africanist member of a
Working Group on ‘Magic and religion in the AncieNear East’. After
this extensive exposure my eye was suddenly arallytainexpectedly
caught by the many parallels between the ceremamiels mythologies
surrounding Nkoya kingship in South Central Afrieaad Ancient Egypt,
Mesopotamia, and South Asia. The parallels werstigking, so detailed,
that | had to seriously consider the possibilitycoftural diffusion from
these various regions towards South Central Afacaice versa— once
again the suggestion of continuities in space and across thousands of
kilometres and across several millennia.

The Francistown divination system and Nkoya kimgsare two con-
crete examples of the kind of serendipities — pgradtically unexpected
finds — of cultural convergence and diffusion asrt®e entire Old World,
which have occupied a central place in my empinieakarch since 1990.
But there has been also a more systematic souroespifation: the very
extensive ethno-historical and anthropological dilgrk which | have
undertaken over several decades in various loGbtarthe African contin-
ent. In combination with the scholarly literatuagd with my involvement
in the work of my colleagues and research studémse researches have
created a context for comparative hypotheses stiggesonsiderable
correspondences between local cultural orientatifamdeyond the strictly
local and presentist horizons of classic ethnograph

Against this background | immediately recognise#tindred spirit in
Martin Bernal, the author of the multi-volume bdBlack Athen&®

Bernal intends to expose the Eurocentrism whies -he demonstrates
— has been at the roots of the study of Graeco-RoAmiquity over the
past two centuries. In Bernal's opinion, the idéae&ing heirs to the genial
Greek civilisation, allegedly without roots in apyevious non-European
civilisation, has played a major role in the justfion of European
intercontinental imperialism. His central thesisthet we must recognise
the African and Asiatic root8of classical Greek civilisation (especially its

27| gratefully acknowledge the facilities and inggion offered by NIAS and by my
colleagues there within the Ancient Near East vwpdup.

28 Bernal, Martin Gardiner, 1987-200&lack Athena: The Afroasiatic Roots of
Classical Civilization, Vol. (1987), The Fabrication of Ancient Greece 1787-1987; Vol.
Il (1991),The Archaeological and Documentary Evidence; Mbl(2006),The Linguistic
Evidence New Brunswick, N.J.: Rutgers University Press;rra¢ M. Gardiner, (D.
Chioni Moore, ed.), 2001Black Athena writes back: Martin Bernal respondshis
critics, Durham & London: Duke University Press.

29 Bernal's own formulation is one-sidedly linguisticence confusing: ‘the
Afroasiatic roots’, see below, p. 329, n.
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philosophy and religion) — and in doing so, we wvabalso recognise the
non-European roots of major cultural orientatiamsoiday’s North Atlantic
civilisation, which is increasingly becoming globahyway. Hence the
pragmatic title of Bernal’snagnum opusBlack Athenathis title30 is to
indicate that the goddess Athena, although theralesymbol of classical
Greek civilisation, yet had an origin outside Ewepim Africa®

With the 1997TA1ANTAVversion of the present collection, | helped to
reopen the debate on Bernal's work, which appeanefie effectively
closed after the devastatingly criticBlack Athena Revisited. With
Global Bee Flight| sought to return to Africa in order to investigahe
implications of theBlack Athenahesis for our Africa research today — and
the implication of our Africa research for tBéack Athenahesis. Because
Ancient Egypt occupies a key position in the debate Africa’s cultural
historical relation to Europe and to the rest @& world, a large section of
Global Bee Flightwas occupied by an analysis of the mutual intezpen
tration of Ancient Egyptian and sub-Sahara-Afrithemes, in the way of
concepts and structures of thought, myths, syminoltbe kingship, state
formation, and productive practices. My conclusjomswever, were sur-

30 Later, Bernal tried to distance himself from aletcritical implications of the
expressionBlack Athena’, by suggesting that the word ‘Black’ haeth imposed by his
publisher. The term however already appears iwhitings a few years before volume |
of Black Athenao.c, was published in 1987, notably: Bernal, Martinréer, 1985,
‘Black Athena The African and Levantine roots of Greece’, id: évan Van Sertima,
African presence in early Europspecial issue of th&ournal of African Civilizations?7,

2: 66-82, New Brunswick, N.J.: Transaction Bookdgm 1986, Black Athenadenied:
The tyranny of Germany over Greece and the rejeaifdhe Afroasiatic roots of Europe:
1780-1980’,Comparative Criticism8, 3: 1-69. Presumably, the ‘tyranny’ attributed
Bernal’'s publisher did not quite extend to thesered journals.

31 Bernal, Black Athenal, o.c.; Burkert, W., 1992 The orientalizing revolution:
Near Eastern influence on Greek culture in the gatchaic Age Cambridge: Harvard
University Press, originally published a®ie orientalisierende Epoche in der
griechischen Religion und LiteratuHeidelberg: Winter; Evangeliou, C., 1994/hen
Greece met Africa: The genesis of Hellenic philbgpBinghamton: Institute of Global
Studies. The classic Afrocentrist contribution e debate on African / Egyptian origins
of Greek philosophy has been: James, G.G.M., 19#%8en legacy: The Greeks were not
the authors of Greek philosophy, but the peopl®aifth Africa, commonly called the
Egyptians San Francisco: Julian Richardson Associateg, dd&ion New York: Philo-
sophical Library, 1954. It is this line of arguméimherently implausible anyway given the
details of Aristotle’s and Alexander the GreatigeB, the enormous differences in format
between late Egyptian wisdom texts and the — ndbdou part pseudo-epigraphical —
Aristotelian corpus, and finally our almost totaifynorance of what the Ancient Egyptian
‘Houses of Life’ —i.e. knowledge centres attached to temples — were alitalivhich has
prompted Lefkowitz to her violently dismissive pamgt: Lefkowitz, Not out of Africa
o.c; Palter, R., 1996, ‘Black Athena, Afrocentrismdahe history of science’, in: Lefko-
witz & MacLean Rogersp.c, pp. 209-266; Preus, A., 199Qreek Philosophy: Egyptian
origins, Binghamton: Institute of Global Cultural Studi®¥est, M.L., 1971Farly Greek
philosophy and the Orien©xford: Clarendon.

32 |_efkowitz & MacLean RogersBlack Athena revisitga.c.
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prisingly at variance with the Afrocentric and Baltran position: | found
that, by the end of the fourth millennium before tommon era, Ancient
Egypt owed its emergence as a civilisation, notataniquely African
development (which is what Bernal and other Afradsts think to be the
case) but to thenteractionbetween on the one hand Black African cultural
orientations, and ‘Pelasgian’ Eastern Mediterrane@rest Asian cultural
orientations on the othé&?.However, as a next step my analyses demon-
strated that Ancient Egypt, in its turn, did havdezisive fertilising effect
not only (as stressed in tiBéack Athenahesis) on the eastern Mediterra-
nean basin (including the Aegean) and hence onpeulmut also, in a most
significant feed-back process, on Black Africa,dieing on many aspects
of life, including the kingship, law, ritual and thplogy>* In stead of the
familiar image of mutually absolutely distinct ‘tutes’, as in the dominant
view both among scholars and in the modern worldaage, what thus
emerges is an image of Africa which displays a verparkable cultural
unity, not for any mystique of Africanity, but as rasult of clearly
detectable historical processes: sub-Saharan A&gcdirst an important
source and subsequently as a principal recipieAincfent Egyptian civili-
sation, and finally as a result of converging Aeabi Islamic inroads as
well as - in the most recent centuries — North Attacolonial influences.

It is strange that the argument of convergence rhat with so little
acceptance on the part of African intellectualsatodnstead they virtually
unanimously support the argument of cultural divgrsnd fragmentation.
In the words of Kwame Appiah, one of Howe’s intetleal heroes and
someone under frequent attack from Afrocentrists:

33 Meanwhile, my Pelasgian hypothesis (see Chapteat®yve) suggests that
eventually even the sub-Saharan contribution maystamd on its own, but in itself again
combined

(a) Palaeo-African elements that had evolved, insigeAtnican continent, out of the
pre-Out of Africa heritage (Pandora’s Box), with

(b) ‘African-Pelasgian’ elements, diffused South (Ve tNile valley and Western
Sahara routes) from West Asia / the Mediterranean.

34 With reference to the work of the Senegalese ahtscientist and cultural
philosopher C.A. Diop, more than with referenc@8trnal’s work (which he does not like
any more than he does Diopt; Appiah, K.A., 1993, ‘Europe upside down: Fallacids
the New Afrocentrism’Times Literary Supplemerit2 february, pp. 24-25, Appiah rejects
the idea of such a continuity, on the grounds a telf-evidences which however are
untenable in the light of recent historical reshathe claim that Ancient Egypt had only a
non-specialised philosophy (a point reiterated toyvel), which moreover is unrelated, in
substance, with current African cultural orientatipand the claim that we cannot expect
to find, in Africa, cultural continuities extendiroyer a period of three or more millennia —
a mere restatement of the dominant paradigm (cjlissussed below. Appiahn my
father’s houseo.c, p. 161f.
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‘If we could have traveled through Africa’s manyltaves in (...) [precolonial

times] from the small groups of Bushman hunter-gedts, with their stone-age
materials, to the Hausa kingdoms, rich in workedaine we should have felt in
every place profoundly different impulses, ideas] gorms of life. To speak of an
African identity in the nineteenth century — if d@fentity is a coalescence of
mutually responsive (if sometimes conflicting) msdef conduct, habits of
thought, and patterns of evaluation; in short, hecent kind of human social
psycholosgy — would have been “to give to aery mmgha local habitation and a
name.”’

In line with this stress on precolonial fragmerdatilies the African
philosopher’'s Kaphagawani’s thesis on ‘C4’, whishaiscientistic formula
meant to express

‘the Contemporary Confluence of Cultures on the tDemt of Africa. This is a
postcolonial phenomenon where different culturegtna@md mingle to form new,
hybrid forms’*®

In this formulation, extreme multiplicity and fragmtation is still held to
be the hallmark of the African past, the point @pdrture. Such unity
between African cultures as is being recognisecyad taken to be the
result of the postcolonial phenomenon of globalsatwhich allows this
view to salvage the concept of a pristine distiastnof a great number of
precolonial cultures in Africa. The discussion ofrosentrism (with its
Senegalese precursor Cheikh Anta Diop) appears todb on the majority
of contemporary African philosophers. Afrocentrigte scarcely welcomed
or cited in these circlex.

4. Hegemonic paradigms, and the empirically testdiylpotheses
threshed out of Afrocentrism

As Howe states himself, he came to the study ob@&ntrism not as an
Africanist but as one interested in the politics @éstinct, apparently, from
the philosophy) of history writing; for him, Afron&ism is primarily
politically distorted history. Underlying the aboegcursions in space and
time is therefore a more fundamental question wha&les us right back to
the heart of Howe’s argumerBy what method and with what validity and

35 Appiah, In my father’'s houseo.c.,, p. 174; cited in approval in: Bell, R.H., 1997,
‘Understanding African philosophy from a non-Afiitgoint of view: An exercise in
cross-cultural philosophy’, in: Ez€ostcolonial African philosophy: A critical reader,
Oxford: Blackwell,pp. 197-220, p. 218f, n. 29. The quote (casuallseiemenced as a
differential sign of the Ghanaian-British authotlaim to North Atlantic high culture?) is
from Shakespeare®lidsummer Night's DreamAct V Scene | — not really a household
word in most African intellectual circles (nor iruizh ones, for that matter).

36 Kaphagawani & Malherbe, ‘African epistemologg’c., p. 209.

37 Since this was written in 2000, the situation bhenged in the direction of greater
accommodation of the Afrocentric perspective.
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reliability do we construct images of the past?

Historiographic usage offers a number of readgwams to this
question. For Howe, and for many historians liken hivho situate
themselves in the empiricist tradition while bemgspicious of an over-
reliance on systematic theory, a central methodcéd@pproach is that of
‘common sense’, an appeal to the self-validatirigatfof simple everyday
logic and common (i.e. North Atlantic, Western) iday concepts.
Inevitably (since everyday common perspectives aredefinition — in
addition to being implicitly ethnocentric — intelgective, shared with
others and recognised to be so shared) a commae-ssgppeal would
favour the paradigms as taken for granted in angdiscipline at a given
moment of time.

It has been Bernal’'s merit to make us aware efithmense historical
and political significance of one such historiodrapparadigm, whose
demolition has been the purpose ofBiack Athengroject:

(@) ‘Greek classical culture was essentialigependentfrom any
inputs from the Ancient Near East (Anatolia, Phoeni Palestine,
Syria, Mesopotamia) and North East Africa (AnciEgipt)’.

As we have seen, in connection with Afrocentristmeé other such
historical paradigms have been dominant througtimisecond half of the
twentieth century:

(b) ‘Ancient Egypt, although situated on the eddethe African

continent, was essentially a non-African civilisatiwhose major
achievements in the fields of religion, social, ificdl and military

organisation, architecture and other crafts, thenses etc., were
largely original and whose historical cultural ibdedness lay, if
anything, with West Asia rather than with sub-Sahakfrica.’

(In this paradigm we may still detect overtoneghs notorious Hamitic
thesi§® which wasen voguein the early twentieth century and which
claimed sub-Saharan Africa to be the passive retipiof cultural
innovations derived from a non-African West Asiatiglture carried by
people who did not display any of the somatic fesgwf Blackness?)

(c) ‘Ancient Egypt didnot have a profound, lasting, and therefore
traceable impact on the African continent, paracyl not on sub-
Saharan Africa.’

(Interestingly, the inverse of this paradigm wasmeajor Africanist
paradigm in the first half of the 20th centuryfdgionist Egyptocentrism.)

38 Cf. Howe, Afrocentrismo.c., p. 115f; and Chapter 12, below.
39 However, admittedly, my own Pelasgian hypothesghtmappear to differ only in
degree from this thesis. | will come back alsohis tmportant point in Chapter 12.

26¢



(d) ‘Contemporary Africa is a patchwork quilt of merous distinct
local cultures, each supported by a distinct lagguand each giving
rise to a distinct ethnic identity, in the light afhich broad
perspectives on continental cultural continuity ngpiback to the
remoter past much be relegated to the realm ofodgand illusion.’

(Again, scholarship before the mid-twentieth ceptufavouring a
diffusionist paradigm, stressed far more Africamtaauity in space and
time, e.g. in the work of Frobenius; subsequerAffyjcan Studies came
under the dominance of structural-functionalism hwits reliance on
fieldwork in one narrow local setting).

Phrased in this way, these paradigms, althouglellatgken for granted by
the scholars working in their context, are in piphe testable hypotheses.
Although they are not intrinsically ideological, mistakably they are well
attuned to a hegemonic North Atlantic perspectivetioe world. They
postulate a world which is neatly compartmentalisadomparably more
so than would be suggested not only by the globglisxperience of our
own time, but also by the demonstrable spread o€waltural techniques,
weaponry, musical instruments, languages, belistesys including world
religions, formal systems such as scripts, boandega divination methods,
myths and symbolism, across the African continedd & considerable
(though painfully understudied) continuity with thest of the Old World,
and even the New World. Under the alleged conditiohcompartmental-
isation, a whole mythical geopolitics comes intanige the mystery and
mystique of Europe — more recently: of the NorthaAtic in general — can
be maintained as a solid ideological power basedbwnialism and post-
colonial hegemony; Egypt, Africa, African culturegmain the ultimate
other, to the North Atlantic, but also to one anothercanceptual and
geopolitical ‘divide and rule’ keeps them in theirbordinate place vis-a-
vis the North Atlantic; and the basic flow of acleenent is defined as
going from north to south, while the hegemonicallydesirable idea of
counter-flows in a northerly direction is ruled olihese four paradigms (a)
through (d) may be testable hypotheses, but they vary close to
geopolitical myths.

If our four paradigms (a) through (d) can be destated to have
considerable hegemonic ideological potential, th@herses are likely to
have a similar but opposite counter-hegemonic whgodl charge. These
inverses would stress historical cultural contiytuit

(@nverse between Greece and the ancient Near East ingJugiicient
Egypt;
(binversd between prehistoric cultures situated on thecaficontinent

south of the Tropic of Cancer (23°27' North), andchent
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Egypt;
(Cinvers9 between Ancient Egypt and latter-day African orés;
(dinvers between latter-day African cultures even regasllef the
influence of Ancient Egypt.

If paradigms (a) through (d) are so ideologicalcake probably untrue to a
considerable extent, the same might be the casdafggsd through
(dinvers9. Yet it is likely that the latter contain a hémsltand serious critique
of hegemonic misconceptions, and therefore in tiedras are to a consid-
erable extent, demonstrably true. It now so happeas (a.ers9 through
(dinvers9 are among the central tenets of Afrocentrism,ciWwhherefore can
no longer be relegated to mere false consciousaredBlack conscious-
ness-raising, but deserves to be admitted to thigatdnalls of scholarship.
To dismiss these inverse views as ‘myths’, as Hdaoes in the subtitle of
his book, is not only doing them injustice, butcalmeans myopia: the
potentially mythical nature of the dominant paraasy which happen to be
Howe’s own, is insufficiently brought to the fore.

5. Howe and Africa

This myopia of Howe’s book is not readily recoguisince the execution
of its design is largely impeccable. Not being dncanist himself, Howe
can only be praised for the meticulous way in whighhas digested the
vast relevant bibliography. He finds little, in theormous literature he has
plodded through, to falsify the paradigms (a) tigtod). On the contrary,
it is his contention that

““Black Athena” is a slogan just as false to tuisy as is “White Egypt” '*

To Howe,

‘the actual evidence of ideas about kingship peliath Egypt’s either in Sub-Saharan
Africa or in the Aegean is extremely thirt'.

On the basis of what kind of specialist knowledgd authority is such a
statement made? My own discovery of very extenBiygptian parallels in
the material on Zambian kingship came only aftedgihg Nkoya kingship
and myths for twenty years, and after far more nsitee exposure to
Ancient Near Eastern and Egyptological studies tBaitish imperial

40 Howe, Afrocentrism o.c, p. 4; | would endorse, however, much of Howe’s
middle-of-the-road criticism of Bernal's positiobased as usual on extensive reading of
the literature on th8lack Athenadebate. | would however shrink from calling Beraal
‘theorist’, like Howe doesAfrocentrism o.c., p. 8); my reasons for this are presented
extensively in Chapter 1 of the present collection.

41 Howe, Afrocentrismo.c., p. 130.
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historians, anthropologists and Africanists norgnajet. This suggests
some of the methodological and paradigmatic problé@miolved: usually

the more one specialises in one spatio-temporagciic domain of

human culture, the less likely one is to gain sanhyl detailed information

on another domain, and the more likely one is teeat into myopic para-
digmatic self-evidences.

Howe cites approvingly (p. 173) the opinion ot thnthropologist
Benjamin Ray — not to be confused with the EgygisioJohn Ray —
according to whose non-specialist opinion not alsirEgyptian artifact
has ever been found in sub-Saharan East Affigdas, by the rules of
falsificatory logic one counter-example is enoughilisprove this claim3

However, the distribution of specific artefactsniot the only way to
gauge cultural continuity between regions. The rmesitee continuity

42 Ray, B.C., 1991 Myth, ritual and kingship in BugangaOxford: Oxford
University Press, p. 196.

43 Breuil, H., 1951, ‘Further details of rock-pairgg1and other discoveries. 1. The
painted rock “Chez Tae”, Leribe, Basutoland, 2.naw type of rock-painting from the
region of Aroab, South-West Africa, 3. Egyptian tire found in Central CongoSouth
African Archaeological Bulletin4: 46-50. Further on this findsf. Leclant, J., 1956,
‘Fouilles et travaux en Egypte, 1954-1958ientalia, 25: 251-252. Shinnie however
dismisses, cursorily, this intriguing find as agidental intrusion (Shinnie, P.L., 1971,
‘The legacy to Africa’, in: J.R. Harris, edThe legacy of Egypt2nd ed., Oxford:
Clarendon Press, pp. 434-455). Admittedly, thestajries of artefacts may be capricious
and difficult to interpret. Thus, a Roman coin freéie time of Constantine the Great (c.
272-337 CE) was found near Buea, Western Cameindhe 1930s (Bovill, E.W., 1958,
The golden trade of the Mogr®xford: Oxford University Press, p. 41, n.). Sinc
contrary to the disputed reports of the Phoenitianno sailing down the West African
coast and probably sighting Mt Cameroon (‘the Gitasf the Gods’) in the end (Falconer,
Thomas, ed. and tr., 1797he Voyage of Hanno: Translated, and accompanidid thie
Greek text: Explained from the accounts of modeavellers, defended against the
objections of Mr Dodwell, and other writers, andudtrated by maps from Ptolemy,
d’Anville, and Bougainville London: Cadell; Lacroix, W.F.G., 199%frika in de
oudheid: Een linguistisch-toponymische analyse Wtolemaeus' kaart van Afrika:
Aangevuld met een bespreking van Ofir, Punt en Hanrmeis Delft: Eburon; and
Herodotus’ claim of a circumnavigation of Africader Pharaoh Necho I, 600 BCE,
Historiag, 1V, 42), there is no record of Roman Atlanticdieaall the way to Mt Cameroon.
Therefore a specialist like Robert Dick-Read (20D phantom voyagers: Evidence of
Indonesian settlement in Africa in ancient tim@snchester: Thurlton) surmises that this
coin is one of the large number that found theiy wathe Indian Ocean, where Roman
trade was going through a revival under Constantined where Roman coins were much
in demand. In that case the Buea coin suggestgectory that brought probably quite a
few other items of culture to West Africa via Madagar and Southern Africa (e.g.
cowries — of monetary value both in China and inidsf —, divination bowls — South and
West African ones have much in common with Chinases displaying 36 zodiacal signs
— , Ifa geomantic divinationc{. Chapter 9 above), Indonesian food crops e.g. l@nan
perhaps even trans-Pacific American food cropg);ahthis far away from the usual Arab
trade routes connecting West Africa with West Amia the Mediterranean. The Egyptian
bronze might have travelled a similar way befordirg up in Congo, but there is — as we
shall see shortly — sufficient Ancient Egyptian daentary and iconographic evidence of
inroads South of the Sahara to make an overlajettoamy at least thinkable.
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between Ancient Egypt and the rest of Africa canbet doubted4
Already a century ago, the great Egyptologist B&tgave an impressive
list of such continuities, here rendered as TabM/fien Shinnie revisited
the evidence in 1974 he was predictably critical of Petrie’s argument,
which inevitably was based on methodologically déigoand incomplete
data. Yet is worthwhile to summarise Petrie’s nowscure article
because, even after almost a century, its autipdrenomenal knowledge
of Egyptian material culture, plus the obvious gyalalready, of the
available ethnographic literature on Afrtaallowed him to identify
many details of continuity which still cannot f&al impress us.

Table 1. Petrie on African-Egyptian continuities

thr;zag\J/rigeor]:ce Egyptian-African parallels
1. mummifying 7. recess graves
2. contracted burial 8. pole over grave
treatment of 3. beheading the dea_d_ 9. round-do_med graves
the body 4. passage for the spirit 10. domed pit tomb
5. vehicle for the spirit 11. sloping passage tomb
6. restoration of ability to the
corpse
12. beer and flour offerings 18. men sacrificed at royal funeral
offerings for | 13. cloth offering. 19. eldest son the family priest
the dead 14. offerings at the grave 20. the funeral image
15. killing the offerings. 21. tall hats of officiants

44 Cf. many important contributions in: O’Connor, Davifl, Andrew Reid, 2003,
eds.,Ancient Egypt in AfricaLondon: UCL Press, including the one by Wengrow éon
West Africa and Egypt) Fohninso.

45 petrie, W.M.F., 1914, ‘Egypt in Africa, I-I’Ancient Egypt3: 115-127 and 4:
159-170.

46 Shinnie, ‘The legacy®.c.

47 petrie however lists only a handful of sourcesrivég A., 1906 The native races
of British Central Africa: With thirty-two full-pagillustrations London: A. Constable &
Co., Part Il ofThe Native Races of the British Empiteeonard, Arthur Glyn, 1906 he
lower Niger and its tribes_ondon: Macmillan; Frobenius, Leo, 1913)e voice of Africa:
Being an account of the travels of the German InAfican Expedition in the years
1910-1912, I-ll,London: Hutchinson; Seligman, C.G., 1911, ‘CultMfakang and the
divine kings of the Shilluk’Wellcome Tropical Research Laboratori@egport 4, vol. B:
216-238;idem 1911, ‘Dinka’, in: Hastings, J., with Selbie, J.A& Gray, L.H., eds.,
Encyclopaedia of religion and ethicEdinburgh: Clark / New York: Scribner, pp. IV:
704-713;idem 1913, ‘Some aspects of the Hamitic problem in #rglo-Egyptian
Sudan’,Journal of the Royal Anthropological Institute ofe@t Britain and Ireland 43:
593-705; Johnston, H.H., E. Torday, T. Athol Jo§c€.G. Seligman, 1913, ‘A survey of
the ethnography of Africa: And the former raciataribal migrations in that continent’,
The Journal of the Royal Anthropological InstitateGreat Britain and Irelang43: 375-
421; Dennett, R.E., 190&t the back of the black man’s mind: Or, Notes loa kingly
office in West AfricaLondon: Macmillan.
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16. offering chamber above grave| 22. offering chamber for the image
17. drain to the east 23. the soul house
24. the chief as priest 28. honour of the royal placenta
royal 25. the king killed before old age | 29. importance of leopard’s skin
functions 26. indirect mention of king’s death 30. potency of the ox tail
27. sister marriage 31. ensign of the saw fish
32. the mundane spirit world 38. the bull god
33. every object has its spirit 39. totemism and animal clans
beliefs 34. the ancestral spirit 40. the sacred sycomore fig tree
35. the roads of the future 41. red cattle sacrificed
36. twins human and animal 42. animal skulls hung up
37. ram-headed gods 43. divination by objects thrown
44. red and white pottery 51. mosquito nets
45. red and black pottery 52. harpoon
material 46. mud toys 53. drag net
products 47. wooden head-rests 54. hand net
48. wooden hoes 55. basket traps
49. double process spinning 56. ring snares
50. flat ground-loom 57. cone on the head
late influence| 58. terracotta Nigerian heads 60. interwoven patterns
from Egypt | 59. the classical patterns 61. architectural style

The question however has always been whether saretigls are due

1. to the influence of Ancient Egyptian culture on thet of Africa,

2. or reversely, to the fact that Ancient Egypt simphas another
African society, was a product of sub-Saharan Afric

3. to a third factor which, as a shared substrateh Isob-Saharan
Africa and Ancient Egypt had in common, or whether

4. the parallels are insignificant and simply springnf accidents of
cultural history (‘parallel invention’) against t@ckground of the
converging properties of the minds Anatomically ModHumans.

The information contained in Table 1 is too exteasand too detailed to
make (4) a plausible option. My personal prefereiscéor (3), for the

extensive reasons presented in Chapter 12, belowetdr, throughout
the 20" century reflection concentrated on the dilemmavbenh points (1)

and (2). Since this choice was most cogently puhbyEgyptologist Fair-
man (1965)8 | propose to call itFairman’s dilemma; Keita has posed
the same question in slightly different terfAComparative professional
thinking among Egyptologists and archaeologistsha last few decades

48 Fairman, H.W., 1965, ‘Ancient Egypt and Africafrican Affairs 64, special
issue: African Studies Association of the Unitedndgdom, Proceedings of the 1964
Conference (1965), pp. 69-75.

49 Keita, Shomarka 0.Y., 1981, ‘Critical commentaRoyal incest and diffusion in
Africa’, American Ethnologist8, 2: 392-393.
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has tended towards view $byand has thus converged with Diopian and
other forms of Afrocentrist thought. A new phase has entered in this
debate, now that the Afrocentrist point of viewtaken more and more
seriously in Egyptological circles (e.g. Ndigi 1998nd in general the
scholarly journalCahiers Caribéens d’Egyptologi&2

Given the fact that Ancient Egypt was a majomeogolitan power for
three millennia, and that its trading and militavgntacts extended far

50 Hoffman, M.A., 1979Egypt before the Pharaohslew York: Knopf; Celenko, T.,
1996, ed.Egypt in Africa Indianapolis: Indianapolis Museum of Art in coogitgon with
Indiana University Press; O’Connor, D., 19%Hcient Nubia: Egypt’'s rival in Africa
Philadelphia: University Museum of Archeology andtiropology; Davies, W. Vivian,
ed., 1991 Egypt and Africa: Nubia from prehistory to Islatondon: British Museum
Press; Hassan, F.A., 1995, ‘Egypt in the prehistdrgortheast Africa’, in Sasson, J.M.,
with J. Baines, G. Beckman & K.S. Rubinson, ed#iligations of the Ancient Near East
I-11l, New York: Charles Scribner’'s Sons, pp. I, 66367

51 Cf. Diop, Cheikh Anta, 196Bulletin de I'lFAN] Institut Francaise de I'Afrique
Noire] 24, B, 2-3;idem 1979,Nations négres et culture: De I'antiquité négre jgignne
aux problémes culturels de I'Afrique noire d’aujdiirui, Paris: Présence africaine (1st
ed. 1955);idem 1981, ‘Origin of the Ancient Egyptians’, in: G.dWhtar, ed.General
history of Africa, Il, Ancient civilizations of Afa, Berkeley & Los Angeles: UNESCO &
University of California Press, pp. 27-51; FauveleX., 1996 L’Afrique de Cheikh Anta
Diop, Paris: Karthala; Fauvelle-Aymar, F.-X., ChrétidnP., & Perrot, C.-H., 2000, eds.,
Afrocentrismes: L’histoire des Africains entre Etgypt AmériqueParis: Karthala; Lam,
Aboubacry Moussa, 1989, ‘Egypte ancienne et Afrigoge chez Cheikh Anta Diop’,
Presence Africaine149-150: 203-213; Noguera, A., 19#8ow African was Egypt: A
comparative study of Egyptian and Black Africantendls New York: Vantage Press;
Bernal, Black Athena I-lll, o0.¢c. Obenga, T., 1992Ancient Egypt and Black Africa
London: Karnak House; Van Sertima, Ivan, ed,. 198§ypt: Child of Africa New
Brunswick, N.J.: Transaction. In fact, however, thell-known Victorian Egyptologist
E.A. Wallis Budge (cheap reprints of whose obsolsteks have earned him lasting —
although in the eyes of specialists disreputabbuthority among amateurs dabbling in
Egyptology to this very day) already championedAlfrecentrist view of Egypt a century
ago in great detail (e.g. Budge, E.A. Wallis, 190%jris and the Egyptian resurrectipn
London: Warner / New York: Putnam), alternating@gtts of African religious beliefs
and violent practices such as Budge had painstigkiglganed from the then available
literature, with the insistent and elaborate arguntieat the venerated Ancient Egyptians
should in the first place be understood as Africadfdewever, on the basis of other
references to Africans in Budge’s work (e.g. Budged. Wallis, 1904, The gods of the
Egyptians: Or studies in Egyptian mythology, ,I-Chicago: Open Court & London:
Methuen & Co., I, 297 f, 304 f, on the central Etigp mytheme of creation through mas-
turbation) | suspect that his apparently generond apparently counter-hegemonic
instance of Afrocentrisnavant la lettrewas in the first place inspired by the fact that,
scandalised, he needed a remote, ‘othering’, indafainology of his times even ‘savage’,
origin to which he could attribute such imagery pifysical violence and variegated
sexuality as he found in Egyptian texts.

52 Ndigi cites a number of prominent early Egyptofgisupporting the same idea,
e.g. J. Capart, R. Cottevieille-Giraudet, K. Meiffia fact a Bantuist), H.P. Blok (who
from Egyptologist developed into a Bantuist), andDRumas; Ndigi, Oum, 1997es
Basa du Cameroun et I'antiquité pharaonique égymibienne: Recherche historique et
linguistique comparative sur leurs rapports cultisré la lumiére de I'égyptologie, I5lI
thése de doctorat, Université Lumiéres, Lyon 2tiéals Sententrion_Lille.
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South into the Sudan and beyond, it is simply it@ole that Ancient
Egypt, once established as such, exerted a stidhgal influence all over
the Northern half of the African continerit,where its representatives
travelled widely for local products, ranging fronkirss and gold, to
dwarves>*

Why then are there admittedfgw concrete attestations of Egyptian
objects on sub-Saharan? Table 1 implies one regagmation. Whatever
cultural forms came down the Nile valley and spraatbss sub-Saharan
Africa, were appropriated in a process of transtime localisation, and
absorbed, as well as eclipsed, the imported Egyptiams by very similar
local African forms. Moreover, whereas the soil€giypt (with the excep-
tion of the Delta) are exceptionally suitable fbe tong-term preservation
of artefacts, the opposite is the case for mostub-Saharan Africa. Of

53 A few glimpses: Wainwright, an Egyptologist, seasextensive Egyptian influ-
ence in West African cultures (Wainwright, G.A., 499 ‘Pharaonic survivals, Lake Chad
to the west coast'Journal of Egyptian Archaeologyd5: 167 -175), and proposes that
Meroe was the station through which Egyptian metglf passed to Bunyoro (whereas in
neighbouring East African groups such technologyl mather Swahili connotations
(Wainwright, G.A., 1954, ‘The diffusion efimaas a name for iron{Jganda Journal18:
113-136). Incidentally, Wainwright (1949, ‘The falers of the Zimbabwe civilization’,
Man, 49: 62-66) sees an Ethiopian, specifically Galland in the founding of Great
Zimbabwe, but that is not the point here. Moreoweyerowitz, E.L.R., 1960The divine
kingship in Ghana and in Ancient Egyptndon: Faber and Faber, on Ghana; Seligman,
C.G., 1934,Egypt and Negro Africa: A study in divine kingshigppndon: Routledge,
especially with reference to the Nilotic societddshe Sudan; Lam traces the widespread
Peul / Fulani pastoralists to Egypt, as if the wsale paradigmatic rejection of the
Hamitic thesis (see Chapter 12, below) never tdakgy Lam Aboubacry Moussa, 1993,
De l'origine égyptienne des PeyuRaris, Presence africaine / Gif-sur-Yvette, Knape

54 Egyptian penetration into sub-Saharan Africa if wecumented: e.g. O’Connor,
D., 1971, ‘Ancient Egypt and Black Africa: Earlyrtacts’,Expedition: The Magazine of
Archaeology / Anthropologyl4, 1: 2-9; Strouhal, E. 1971, ‘Evidence of tlalye pene-
tration of Negroes into prehistoric Egypfournal of African History12: 1-9; Celenko,
T., 1996, ed.Egypt in Africa Indianapolis: Indianapolis Museum of Art in coogt#on
with Indiana University Pres§f. Williams, Bruce, 1997, ‘Egypt and sub-Saharan @sfri
Their interaction’, in: Joseph O. Vogel, with Je¥ngel, eds.,Encyclopedia of Pre-
colonial Africa Walnut Creek CA etc.: AltaMira Press / Sage, pp5-472 — with
interesting bibliography; Adam, S., with the cobbahtion of J. Vercoutter, 1981, ‘The
importance of Nubia: A link between Central Afrieand the Mediteranean’, in: G.
Mokhtar, ed.,UNESCO general history of Africa, Il, Ancient ddtions of Africa
Berkeley: UNESCO & University of California Pregsp. 226-244; Mauny, R., 1978,
‘Trans-Saharan contacts and the Iron Age in Wesic&f in: J.D. Page, ed.The
Cambridge history of Africa, lICambridge: Cambridge University Press, pp. 272-341;
Zayed, A.H., with the collaboration of J. Devis&881, ‘Egypt’s relations with the rest of
Africa’, in: G. Mokhtar, ed.JUNESCO general history of Africa, Il, Ancient aidtions
of Africa, Berkeley: UNESCO & University of California Pregsp. 136-154; Herkhuf,
1914, ‘The autobiography of Herkhuf, in: Budge,ABV., Literature of the Ancient
Egyptians London: Dent, pp. 131-135; Pierrotti, Nelson, 200a explotacion de Africa
en los textos egipcios: De Sahure a NecoAlitigua: Historia y Arqueologia de las
civilizaciones at: cervantesvirtual.com.
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course, the abundance of Ancient Egyptian artefectdubia cannot be
counted in this connection, in the first place hseaNubia is not sub-
Saharan, in the second place because througheet itiiflennia Nubia and
Egypt, even when politically separate, have bedtum@lly so continuous
that one cannot really speak here of a dissemmatfoculture from one
region to the other.

Thus we arrive at the assessment by the Meragadige Shinnie, by no
means an Afrocentrist, and one healthily suspicaiusgyptocentrism:

‘...it can be seen that, here and there, there anagtresemblances to Egyptian
objects and to Egyptian culture scattered throughftca. In the realm of
material culture a small number of objects havendeend which might reason-
ably be supposed to have originated from Egypt. Agsb these are musical
instruments such as the small harp used by theds&zand other peoples of the
southern Sudan and Uganda, wooden headrests wusgparts of the continent,
certain types of sandals, and many other simileatb. In West Africa attention
has been drawn to the use of ostrich-feather faerg,similar to pharaonic ones, in
Wadai and Bagirmi and other places in the neightmenl of Lake Chad. (...) In
other parts of West Africa, particularly Nigeridnete are resemblances in the
regalia of chiefs to the pharaonic regalia - whigrgoks, and flails have all been
reported and some have seen them as direct bogsviiom Egypt. The god
Shango, of the Yoruba, whose sacred animal isahe has been derived by some
from the god Amun, and Wainwrigfithas cited a ram-headed breastplate from
Lagos which certainly very strongly suggests angfigy influence

Shinnie is sceptical of Seligman’s stress on Egypparallels in African
kingships, yet he has to admit that the case fah suarallels for the
Bunyoro in Uganda

‘...does suggest, however remotely, Egyptian imfbes. Yet the Bunyoro royal
line cannot have reached its present home moredtiew hundred years ago and,
as Seligman himself obserbed, this makes Egyptiflurence unlikely, it being just
as probable that these traditions are due to ottveidespread African beliefs
which affected Egypt as they have affected othetsp Africa.®’

Nor can one help suspecting that the two queérdpororo, also in
Uganda, who were carried around in baskets scaacegntury agés were
a sub-Saharan African enactment, across sever@nmid, of the Ancient

Egyptian titlegg nbty, ‘The Two Ladies’, which was represented in

55 Wainwright, G.A., 1949, ‘Pharaonic survivals, Lakiad to the west coast’,
Journal of Egyptian Archaeolog®5: 167 -75; Wainwright had been a major Egypgiso
for decades when he began to explore, towardsrttieokhis career, Egyptian influences
in sub-Saharan Africa.

56 Shinnie, ‘The legacyo.c, pp. 447f.

57 Shinnie,ibid.

58 Delme-Radcliffe, C., 1905, ‘Surveys and studiedJganda’, The Geographical
Journal 26, 5: 481-497 and 6: 616-632; van der SluijsriMes Anthony, n.d., ‘Mytho-
pedia database on African myth’, at: http://www.hgpedia.info, retrieved 15 May 2005.
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hieroglyphic sign Gardiner G1®%as the vulture goddess Mwt and the cobra
goddess Wdy- the two principal divine protectors of the Eggp king.

Nubia (northern Sudan) has often been identdiedhe likely scene for
the interactions, if any, between Egypt and subagahAfrica®® To Howe
however, Nubia appears not as the corridor it igriost specialists, but as
a forbidding boundary, in line with the dominantadigm (c) cited above
but at deviance with some available specialist iregdof the archaeo-
logical evidence.

As a non-specialist, Howe admirably compiles maisthe available
specialist literature, offering a middle-of-the-tosynthesis in line with the
dominant paradigms (a) through (d). But he has lsimpt spent enough
time in the various disciplines his argument touchgon, nor looked
closely enough once he was there. He misses theoffiedbe disciplines
involved® their internal counter-currents, and some of thedre recent
developments.

Thus the African origin of humankind is dismisadiv glossed over by

59 Gardiner, A.H., 1994Egyptian Grammar: Being an introduction to the stuaf
hieroglyphs rev. 3rd ed., Oxford: Griffith Institute / Ashng@in Museum, this edition first
published 1957, first edition published 1927.

60 Cf. Adams, W.Y., 1984Nubia: Corridor to Africa Princeton: Princeton Univer-
sity Press / London: Lane, first published 1977 #he crucial extent of interior African
influences upon the formation and symbolism oftfitgnasty Egyptian kingshipcf.
Williams, B.B., 1986,The A-group Royal Cemetery at Qustul. CemeteryXcakations
between Abu Simbel and the Sudan froptierKeith C. Seele, Director, Oriental Institute
Nubian Expedition volume IIl, Part 1, Chicago: Ot Institute; Williams, B.B., 1996,
‘The Qustul incense burner and the case for a Mubiggin of Ancient Egyptian kingship,
in: Celenko, T., ed.Egypt in Africa Indianapolis: Indianapolis Museum of Art in
cooperation with Indiana University Press, pp. 95-dowe Afrocentrism o.c., p. 140)
discusses these findings in a way biased by theirgom) Northern-centred and anti-
continuity paradigms. When John lliffe, an excdllerodern historian of East Africa but
without authority on ancient Egypt-African relatgmwrites

‘Egypt was remarkably unsuccessful in transmititsgulture to the rest of the contin-
ent’ (lliffe, J., 1995,Africans: The history of a contingen€ambridge: Cambridge
University Press, p. 2&f. Howe,Afrocentrismo.c, p. 146)

this should have been appreciated by Howe as anotbee restatement of the dominant
paradigm, and not as an independent empirical aeiwei in its own right. In the face of

the enormous evidence to the contrary, from Petmeards, lliffe’s statement can only be
considered as naively hegemonic.

61 For instance, with the sheer difficulty of masterithe relevant scripts and lan-
guages, the century-old backlog in publishing primeaterials, the small number of
Egyptologists and Assyriologists in the world, ahdir disciplines’ rather too successful
insulation from the rapid turnover of theoreticalradigms (functionalism, structuralism,
marxism, postmodernism, etc.) which since the eargntieth century have affected most
other provinces of academia, the rate of obsolescesf intellectual products in
Egyptology and Assyriology is far slower than Howakes for granted (e.g. Howe,
Afrocentrism o.c, p. 225) on the basis of his personal experienitie such fields as
political and intellectual history, African Studje=tc.
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Howe in his chapter lll, but hardly a word hererenent discoveries which
have added, to the meanwhile generally acceptad that humanisation
took place in Africa some four million years agoe tfact that it was also
the African continent which saw the emergence o&tAmically Modern
Humans (c. 200 ka BP3, capable of language, art, symbolism, social
organisation etc. It is from Africa that now hailrooldest finds of animal
representations, paint, and sophisticated weapebarbed harpoorfs.
Such a probable African background of modern humaviso, for the
additional survival value as ultraviolet-ray prdten, may well have been
black-skinned, to boot) provides Afrocentrism wélprima faciecase too
good to be ignored or dismissed.

Howe’s good intentions have not prevented hirmfimplicitly endors-
ing a view of world history that is potentially resgonic, Eurocentric, and
mythical, and that therefore is not to be preferos@r the Afrocentrist
alternative he fights.

6. Polemical overkill

That Howe is ideologically far from neutral is segted by his style of
writing. Frequently his good intentions are oveetakby his polemic
stance.

When he refers to the collectivity of Afrocentsisas a ‘poss& (a
mindless group of henchmen relentlessly pursuieg thdversaries at the
orders of an authoritarian leader) or a ‘pack’ gamusually reserved for a
collectivity of non-humans, specifically caninef)e boundaries of good
taste and decency appear to be crossed. Thisoghescase when, out of
sheer philosophical ignorance, the idea of posdifitecan alternatives to
binary logic has to be caustically dismis§ed.ikewise the nostalgic or

62 ka = kiloyear, millennium; BP = Before Present.

63 Shreeve, J., 1996he Neandertal enigma? Solving the mystery of nmdeman
origins, New York: Morrow / Viking, pp. 216f, 257f, Deacoil. J., 1992, ‘Southern
Africa and Modern Human originsRPhilosophical Transactions of the Royal Society of
London B 337 (1992): 177-183; Deacon, H., & J. Deacd99 Human beginnings in
South Africa: Uncovering the secrets of the Stoge Altamira Press: Walnut Creek CA;
Anati, E., 1999] a religion des originesParis: Bayard, French translationlLaf religione
delle origini, n.p.: Edizione delle origini, 1995, pp. 88ftem 1986, ‘The rock art of
Tanzania and the East African sequend®glletino des Centro Camuno di Studi
Preistorici, 23: 15-68, Fig. 5-51; Wendt, W.E., 1976, ‘ “Amobilier” from Apollo 11
Cave, South West Africa: Africa’s oldest dated vgoif art’, South African Archaeo-
logical Bulletin 31: 5-11.

64 Howe, Afrocentrismo.c., p. 282.

65 Howe, Afrocentrism o.c., p. 249;cf. Cooper, D.E., 1975, ‘Alternative logic in
“primitive thought” ’, Man, n.s., 10: 238-256; Dlkheim, E., & M. Mauss, 1973, ‘The
social genesis of logical operations’, in: Douglsls, ed.,Rules & meaningsHarmonds-
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proud adoption of African and Egyptian names byo&éntric writers has
to be ridiculed by Stephen Howe, as if it is incamgibly more rational that
twentieth-century parents, like his own, under ¢oods of massive secul-
arisation, should call their children after thelieat Christian martyf® Per-
haps Howe could explain to the benighted Blackssthgerior rationality of
Christian martyrdom?

Scholarly reputations are also readily sacrifioadthe altar of Howe’s
indignation vis-a-vis Afrocentrism, and the morad#y so, the less Howe
knows of their specialist field. The synthetic, gr@mmatic overview of
Afrocentrism by Clyde Ahmad Winters is sarcasticalismissed’ but no
attention is paid to that same writer’s intriguiingguistic work, published
in authoritative international journals, tracingduistic parallels between
West African languages, Asian, and native Americantexts, and sug-
gesting an unexpected Asian dimension to Africas@nce, thus challeng-
ing all accepted geopolitical wisdoth®® Inevitably, Herodotus is paraded

worth: Penguin, p. 32, the original article firstifished 1903; Salmon, M.H., 1978, ‘Do
Azande and Nuer use a non-standard logib®Rin, n.s., 13: 444-454. On the strategic
place of non-binary logics in intercultural philgéy, cf. my Intercultural Encounters
0.c., and idem 2009, Expressions of traditional wisdom from Africa andybnd: An
exploration in intercultural epistemologirussels: Royal Academy of Overseas Sciences
/ Academie Royale des Sciences d’Outre-mer, CladsesSciences morales et politiques,
Mémoire in-8°, Nouvelle Série, Tome 53, fasc. 4.

66 Howe, Afrocentrismo.c., pp. 247f.

67 Interestingly, Winters himself takes exceptiontla identification of Bernal's
work as Afrocentrist:

‘This book [i.e.Black Athenihas nothing to do with Afrocentrism. In the two
volumes published thus far [this was obviously teritbeforeBlack Athena llI
was published in 2006 — WvB], Bernal maintains tBainites from Phoenicia and
the Semitic Hyksos speaking rulers of Egypt, todklization to Greece, not
Black Africans.’” (Winters, Clyde, n.d., ‘The Blagkeeks’, at:
http://clyde.winters.tripod.com/chapter6.html reéd 11 November 2008.

Winters’ position is puzzling in its ethnico-lingtic classification: apparently, what for
him, here, is the qualifying criterium for Afroceism, is not the claim of African
provenance (which, after all, could very well haveen mediated via West Semitic
speakers from Phoenicia and via ‘Semitic Hykso$’ {feakers, drawing on Egyptian
sources that, in Afrocentric fashion, could benudtiely considered as African), but the
fact of cultural transmission by certified AfricahBlacks.

68 Winters, C.A., 1977, ‘The influence of the Mand®ists on ancient American
writing systems’Bulletin de I'lFAN[Institut Fondamental de I'Afrique NoifeT 39, serie
b, no. 2, (1977): 941-967; Winters, C.A., 1983,sBible relationship between the Mand-
ing and JapaneseRapers in Japanese Linguistjc8: 151-158; Winters, C.A., 1984, ‘A
note on Tokharian and MeroiticMeroitic Newsletter / Bulletin d’Information Mer@it
ques 13 (June 1984): 18-21; Winters, C.A., 1984, ‘Tgenetic unity between the
Dravidian, Elamite, Manding and Sumerian languagegoceedingf Sixth ISASInter-
national Symposium of Asian Studips1984, (Hong Kong: Asian Research Service,
1985), pp. 1413-1425; Winters, C.A., 1986, ‘Dramidiand Magyar / Hungariarnhter-
national Journal of Dravidian Linguisti¢d5, no 2.
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by Howe® in the all too familiar, clichéd manner as thetHea of Lies’,
whereas claims as to the amazing extent of obgdtigtorical fact in
Herodotus are ignored. Henry Frankfort, who was one of the greatest
Egyptologist&? and Assyriologists of his generation (scarcely aaentury
ago), and whose books still rate as lasting stahdesrks among the
specialists, is denounced as ‘outdated’. Frobemins,of the greatest Afr-
icanists of his generation (early twentieth cent@g) and the main single
intellectual influence upon Afrocentrisfiijs anachronistically depicted as
of negligible intellectual capabilities, of damaginnfluence even on
European African Studies, hardly taken seriouslynasre by the
specialists, and an art thief to bdbtSergi, a highly original physical
anthropologist of the early twentieth century, ilsd by Howe as merely
‘long-forgotten and academically discreditéd’.

69 Whilst providing grist for the mill of my Pelasgignypothesis, at the same time;
see Chapter 12, below.

70 Howe, Afrocentrismo.c., pp. 152f.

71 Spiegelberg, W., 192The Credibility of Herodotus’ account of Egypt retlight
of the Egyptian monument©xford: Blackwell; Pritchett, K. 1993The liar school of
Herodotos Amsterdam: Gieben; Berndlack Athena, |, o.c

72 The measure of Howe’s expertise in the field offiglogy is indicated by the fact
that (albeit on what he claims to be the authasftyhe non-Egyptologist Michael Mann)
he indiscriminately writes (Howeifrocentrism o.c., p. 126)Ma’at and Macat for the
well-known goddess of order and good measure, kiigain the latter version of the
word the glottal stop for a ‘c’. More importantlidjowe (Afrocentrism o.c., p. 127) sees
Ancient Egypt’s achievements mainly in the spiritalad moral field, ignoring what Egypt
gave the world in terms of unrivaled architectdesdts (the pyramids, Karnak), hydraulic
engineering, political organisation, agricultureytm culture, law and science... Obvious-
ly, Howe’s is not the kind of expertise that shosltlin judgement over the specifics of
Bernal's work on Graeco-Egyptian cultural and liisge interrelations.

73 Abiola Irele, F., 1997, ‘Negritude’, in: Middletpd.M., 1997, ed Encyclopaedia
of Africa south of the Sahara, I-/\New York: Scribners,pp. Ill, 278-286, p. 281. The
founding father of French prehistory, the abbé Breuformidable scholar in his time but
of course by now considered as obsolescent, waaltsly have collaborated with Frobe-
nius if he had not been convinced of the lattetdsuse: Frobenius, L., & Breuil, H., 1931,
Afrique Paris: Cahiers de I'Art. For the decisive impéadmittedly, not always for the
best) of Frobenius on German African StudefsHaberland, E., ed., 197Beo Frobenius
1873-1973 Wiesbaden: Steiner; Jensen, A.E., 1938-40, ‘Leabé&nius — Leben und
Werk’, Paideuma 1: 45-58; Luig, U., 1982, edLeo Frobenius: Vom Schreibtisch zum
Aquator: Afrikanische ReiserfFrankfurt a.M.; Streck, B., 1995, ‘Leo Frobenids873-
1938)’, in: Frobenius L.MasquesParis: Editions Dapper; Streck, B., 1996, ‘Frahsh
Deutsche Biographische EnzyklopadieMinchen (1996): 499f; Vajda, L., 1973, ‘Leo
Frobenius heuteZeitschrift fir Ethnologig98: 19-29. One of the weaknesses of Howe's
approach is that his academic frame of referencalnmst exclusively Anglo-Saxon /
English.

74 Howe, Afrocentrismo.c., pp. 167f.

75 Howe, Afrocentrism o.c., p. 34 n. 9¢f. p. 46; Howe leaves the reader to guess at
the details of Sergi's downfall although there he suggestion that it related to Sergi's
controversial — but not generally discredited -die@ (like C.A. Diop’s,Civilization or
Barbarism,Brooklyn (N.Y.): Lawrence Hill') of the Grimaldkeletal remains as negroid.
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What Howe does not realise is that all these emicend modern
scholars have one thing in common, which makes thewelcome in the
common-sense, main-steam paradigmatic world to e/laesghority Howe
appeals. They all had the ability to think acrostalgished cultural and
geopolitical boundaries, whether this meant expigirthe origin of the
Persian wars in a complex context encompassingritiee Ancient World
(Herodotus), or lumping Egypt and Mesopotamia ie gnand argument
(Frankfort'sKingship and the godi$® or stressing the essential continuity
between West Africa, North Africa, and Europe, witecomes to kinship
patterns and symbolism (Frobenitigind somatic traits (Serdf.

7. Transcontinental influences or ‘Africa for th&igdans’?

The case of Frobenius is particularly instructive. addition to other
allegations (some of which may be only too truemute of which should
be treated anachronistically), Howe — suddenly @dgpan Afrocentrist
perspective! — reproaches Frobehiu®r stressing outside influences on

76 Frankfort, H., 1948Kingship and the gods: A study of Ancient Near &ast
religion as the integration of society and natu@hicago: University of Chicago Press.

77 Frobenius, L., 1923yom Kulturreich des FestlandeBerlin: Volksverband der
Bicherfreunde, Wegweiser-Verlagdem 1929,Monumenta terrarumFrankfurt a. Main:
Forschungsinstitut fir Kulturmorphologiglem 1931,Erythrda: Lander und Zeiten des
heiligen KdnigsmordesBerlin / Zirich: Atlantis-Verlagjdem 1954, Kulturgeschichte
Afrikas, Zurich: Phaidon; first published Vienna, 1933.

78 Sergi, G., 1901The mediterranean race: A study of the origin ofdpean
peoplesLondon: Scott; first published &a stirpe mediterrangal 895.

79 Howe, Afrocentrism o.c., p. 116. In fact, Frobenius far from depictingiéé (as
under the Hamitic thesis) as the passive recipiérdutside influences, instead stressed
continuities straddling Western and Southern Eur@rel North and West Africa, for
instance in the fields of kinship and symbolismeTistribution of megalithic monuments
throughout these regions, with all the notoriouBniteonal and methodological problems
attaching to this topic, yet confirms such contipuiand so do the transcontinental
distribution patterns now becoming apparent infigsle of territorial cults (Werbner, R.P.,
1977, ed.Regional cultsNew York / London Academic Press; Schoffeleens., J1979,
ed.,Guardians of the Land: Essays on African territbGalts, Gwelo: Mambo Press; de
Polignac, F., 1995Cults, territory and the origins of the Greek cittate Chicago /
London: Chicago University Press; Flynn, Edwin, 200Clash of cults: Royal and
territorial cults in central Africa’ Afrikanistische Arbeitspapieres9: 63-101; Alcock,
S.E., & R. Oshorn, 1994, edPlacing the gods: Sanctuaries and sacred spacaaieat
Greece London: Oxford University Press; Farnell, L.R90¥, The cults of the Greek
states, I-1V Oxford: Clarendon), and in the fields of trancel gpossessionc{. Arbman,
E., 1963-1970,Ecstasy or religious trance, I-lll Uppsala: Svenska Bokforlaget;
Bourgignon, E.M., 1968, ‘Divination, transe et pession en Afrique transsaharienne’, in:
Caquot, A., & M. Leibovici, eds.La divination, II, Paris, Presses Universitaires de
France, pp. 331-358; Burkert, W., 196Z,0HX: Zum griechischen Schamanismus’,
Rheinisches Museyni05: 36-55; Eliade, M., 196&¢e chamanisme: Et les techniques
archaiques de l'extasdParis: Payot, 1st ed 1951; Ginzburg, C., 198@yia notturna
Torino: Einaudi, 1989; Halifax, J., 1988hamanic voices: The shaman as seer, poet and
healer, Harmondsworth: Penguin Books; Janzen, J.M., 198fyma: Discourses of
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African cultures. Such emphasis on Frobenius’s gartainly does not fit
in the Afrocentrist orientation, yet it is the igapable implication of
global cultural exchanges percolating since attltees Upper Palaeolithic.
In fact, we encounter here a fifth main-stream gigra:

(e) There have been no substantial non-Africaru@rftes on African
cultures.

This paradigm happens to be shared by late twantiettury Africanists,
and Afrocentrists alike. In my opinion, the hegemdoackground of the
contention enshrined in this paradigm lies in a lso@tion of two
ideological stances. In the first place, the Notltantic tendency to an
absoluteothering of things African, which does not tolerate thembi®
polluted by transcontinental connections and tliubd recognised, after
all, as part of the wider world. In the second pldcsee here an attempt at
compensation for a guilty feeling about the viaatiof African dignity in
the context of the transactlantic slave-trade aoldnialism; something
like:

‘now that we have admittedly robbed Africa of ewbigg, let us at
least grant it its independent cultural integrity’.

Yet Africa has unmistakably been part of the glowalld of humankind

since the latter’s African origin, both giving toet wider world, and taking
from it; and transcontinental exchanges in humatui have been the
hallmark of history, also as far as Africa is camesl.

8. Conclusion

| chose a question as the title of this papler:there a future for

healing in Central and Southern Africhos Angeles / Berkeley / Londen: University of
California Press; Ritter, E.F., 1965, ‘Magical-expasipy and physician-as{: Notes
on two complementary professions in Babylonian wiedi, in;: H.G. Guterbock & T.
Jacobsen, edsStudies in honour of Benno Landsberger on his sgvdth birthday,
April 21, 1965 Chicago: University of Chicago Press for Orientastitute of the
University of Chicago, pp. 299-322; Lewis-William3,D., with T.A. Dowson, Paul G.
Bahn, H.-G. Bandi, Robert G. Bednarik, John Clelgigrio Consens, Whitney Davis,
Brigitte Delluc, Gilles Delluc, Paul Faulstich, JoiHalverson, Robert Layton, Colin
Martindale, Vil Mirimanov, Christy G. Turner Il, 3o M. Vastokas, Michael Winkelman,
Alison Wylie, ‘The signs of all times: Entoptic pih@mena in Upper Palaeolithic art [and
Comments and Reply]Current Anthropology29, 2: 201-245; van BinsbergdReligious
change, o.¢.Vandenbroeck, P., 199De kleuren van de geest: Dans en trance in Afro-
Europese traditiesGendt: Snoeck-Ducaju & Son); Winkelman, M., 208Bamanism:
The neural ecology of consciousness and heaivestport & London: Bergin & Garvey).
These several traits, of whose vast literature i oaly show glimpses here, may be
recognised as ‘Pelasgian’, circulating throughdwt ©ld World since the Late Bronze
Age, whatever their even remoter antecedents.

28C



Afrocentrism despite Stephen Howe’s dismissive $8@dy?It is time for
an answer.

Let us be grateful to Howe for giving us a sesigaholarly study of the
background and contents of Afrocentrism as a chsetellectual history.
His devastating political and ideological critigokAfrocentrism has been
inspired by the best of intentions, by concern oty for the future of
scholarship and education but also by abhorren¢keathought of Black
intellectuals retreating into an intellectual ghetContrary to Bernal, who —
by a surprisingly desperate conception of scholamtywledge construction
— prides himself for being right for the wrong reas.° Howe can be said
to be wrong for the right reasons. His book dodspuib paid to Afrocentr-
ism; and | am pleased to report that, as a sigrcashmitment and
intellectual integrity on Howe’s part, he was oty pleased when, at the
colloquium where the present argument was firsivdedd, | stated the
case for the possible empirical truth of some of thost cherished
Afrocentrist theses; all the antagonism markedptieeeding pages, did not
prevent us from the most amicable exchanges dtinatgcolloquium.

It is not in the Black ghetto or in its acaderoaunterparts (such as the
Journal of African Civilizationsand Karnak Publishers, and Transaction
Press, all bastions of Afrocentrism), but in themptransparent, universal-
ly accessible environment of academia itself, tfabcentrism will assert
itself. It has to be coaxed into open debate, geoto be cleansed from
poor methodology, restrictive selection of dataremched refusal to take
cognisance of existing detached scientific inquagd above all, racism.
Beyond the unmistakable defects of current Afrocemt glows the
promise of a bright future, where thanks to Afrddem’s inspiring
reversal of accepted hegemonic paradigms, we mpg bm come much
closer to the empirical, demonstrable truth conogrsuch contributions to
mankind’s world-wide culture as Africa has exchahgever the millennia,
with the other continents.

80 This is the assessment by an anonymous reviewgheinauthoritative journal
Antiquity, 12 (1991): 981; and quoted, with perhaps tode ligelf-criticism, by Bernal
himself (this collection, p. 218).
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